Why do the United States reserve the right to be called "America" by conferring the "Americas" to the whole continent?, is that a clear sign of discrimination or supremacy or both? Ideologically, America refers to the United States of "America" excluding other regions such as Latin America, central or South America. This leads some scholars to explain convincingly that, beyond this subtle grammatical difference, the Anglo-ethnocentrism in the United States has been drawn to make their citizens believe they are unique, outstanding, and special. Basically, this belief allowed not only to fight against the political enemies in Europe or in any other geographical point, but also to control the incipient worker union leaderships. What merits further attention, anyway, is the sentiment of exemplarity instilled by the founding parents of this nation. Fear was historically a mechanism of control employed by US governments at different stages in several ways. Our intention is not only to review how the fear disciplined by the claims of work-force, but also explain why the sentiment of exemplarity and fear are inextricably intertwined.
IDEAS in AGORA Introduction
Like many nations in the world, Latin Americans do not have a positive opinion of the US. Empires instil pervasive sentiments alternating from hate to love in the colonized nations. In the the case of the US, Jean-François Revel adds, the resentment is generated by other countries which are excluded from the decision making process of central countries (Revel, 2002) . Instead, it is no less true is that the great Giant of North is pervasively situated in a hegemonic position, which is criticized at a later day by the peripheries. Under some conditions, scholarship asked for American intervention but in others the country receives much criticism for the elaboration of one-sided policies which reserve the monopoly of force, even defying the resolution of international human rights organisms (Ignatieff, 2001; Buffalo, 2002; Korstanje 2013; Gutmann, 2001; Eco, 2002; Johnson, 2004) . In spite of being one of the biggest financial contributors to the UN, the IMF and the World Bank, the United States neglected those protocols when they considered that they violated their principle of selfdetermination. Readers will certainly remember the international scandal that generated the led-invasion to Iraq, conducted by Bush´s administration, as well as the rejection of the Kyoto protocol to deter the effects of global warming.
From the original isolationism to the decision of military intervention in the world, three major events marked the life of the Americans, the Second World War, Vietnam and 9/11. If WWII evidenced the social costs not to take side for Great Britain and France in due course, Vietnam, rather, shows the problems of deciding an invasion abroad. The omnipotence of Yalta, that led US as one of the main powers in international affairs, downfalls to the failures in Vietnam. Last but not least, the attacks of the World Trade Centre placed again the US in the challenge of being the Imperial power on feet (Hristoulas & Sotomayor, 2008) .
Preliminary Discussion
Internally, the government alludes to captivate the loyalties of population by means of diverse pro-war discourses. These tactics allude to different reactions in the society, sometimes they are applauded, or glorified while others are rejected. The discussion between interventionists and isolationists has transcended the boundaries of times, up to date. The former ones signal the dangers for US to leave an empty space, which may be fulfilled by the enemies of the nation. Rather, the latter acknowledges the importance of dealing with the domestic issues first, instead of expading the economy to the peripheries. 9/11 undoubtedly raised serious ethical problems to the Government because it gave too much attention to the position of the interventionists.
As a result of this doctrine of "preventive war" America monopolized the mind of presidency (Griffin, 2004; Gray, 2007; Yoh & Delahunty, 2009 , Wirtz & Russell, 2003 Levy & Gochal, 2001; McGoldrick, 2004; Adler, 2006; Crawford, 2003; Korstanje, 2013) .
Far away from confirming or rejecting some argument, or making a subjective judgement, this section is aimed at exploring two relevant issues of American ethnocentrism, the sense of American exemplarity and the construction of fear. To some extent, the respect and attachment to the law of lay-citizens, is contrasted to the illegal decision of their government. People do not recognize the argumentative inconsistencies of their state, considering democracy to be the only and best form of government. Frugality, work, and being a good citizen are the founding cultural values of the US. Internally, an atmosphere of superiority is based on the access of citizens to capital, by means of the needs of imposing a universal ethic to the rest of the democratic countries. Externally, the role of the US is seriously criticized by the human right agencies (González Uresti, 2008) .
The sense of manifest destiny paves the ways for the advent of Imperialism, but the paradox lies in the fact that the citizens do not see oppressive or compliance of their government exploitation. To nuance the negative effects of interventionists, the founding parents alluded to the meaning of freedom and democracy as two main healthy values to be exported to other nations. What would be more than important to discuss here is not if the US is not a democracy, but the fact that Anglodemocracy holds ideologically the American Empire.
Democracy and Beyond
If we pay attention to the ebbs and flow of history, we will realize that democracy is not an American invention. It exhibits thousand of years of existence. However, many political scientists have emphasized tolerance as one of the values that encouraged democracy in America. For them, economic growth, and of course, the expansion of markets pivoted as two main variables to forge liberal values in the administration. This means that the economic development of any nation predicts the possibility to implant democracy successfully. Once the citizens' basic needs are fulfilled, it would be concerned by abstract aspirations to makethis life a better place. Commitment, compromise and selfparticipation in the field of politics resulted from years of democratic institutions and education. Rather, those nations characterized by populist; demagogies or authoritarian governments are educated to live in poverty or miserable conditions (Lipset, 1959 , Dahl, 1971 Bollen & Jackman, 1985; Inglehart, 1997) . Culture, as a form of organization, is of paramount importance to understand the problems of backwardness or modernization of countries (Inglehart, 1997) . Unless otherwise resolved, if many countries can be adapted to democracy, only few can persist in the threshold of time. For these scholars, being a democratic country is a sign of prosperity and superiority over other collectives.
This belief was already present in Alexis de Tocqueville's testimonies, as well as those of the first travellers visiting the US. The Anglo democracy engendered a double danger, for on the one hand it posed the destruction of the aristocratic order, but at the same time, it gave too much importance to the majorities (Tocqueville, 2004) . Certainly, the US was a complex net of confederations, unions and customs legally articulated around a sacred-text, which is the constitution. Its redaction was not only copied by other incipient nations, but also allowed the expansion of capitalism elsewhere. Its success to become an Imperial power now depended upon the ability to convince the world democracy that elections are the best feasible form of politics. Silvia Nuñez Garcia (2008) argues that the United States have made from their love for property and democracy the two key factors of expansion. Nonetheless, at home, serious ethnic disputes among races and ethnicities resurface. The principles of richness, wealth and individuality allow mitigating the problems of inter-ethnic riots. The pride of being American can only be understood under the lens of ideology. Success, unlike in Latin America which is an object of envy, represents in America the optimization of resources and the rationale. This turn of mind engenders not only serious economic asymmetries among groups, but also a competitive culture of overexposure.
On a closer look, inequalities, for some constitutionalists, are regulated by the law, and supported by the Supreme Court. R. Dworking & Cass Sunstein (1994; reveal that the interests of the elites are protected by judges and courts to the detriment of the workforce. By means of imposing the interpretation of the constitutions, judges construct the legal scaffolding of what would be the hegemony of the elite over other groups. This ranges from the working hours, to racial claims. The subject of the construction of legality is given by the interest it presents. A. Magaloni Kerpel (2008) explains that the judicial system should be understood by the archetype of "common law", which refers to the individual interpretation of sentences. Unlike Mexico or Argentina, where the law is viewed as a set of codes, articulated in "codigo civil", in the US, the common law confers autonomy to courts to decide on the corporate and business disputes. C. Menke (2009) confirms that tragedy starts whenever the citizen annulates the law, blurring the boundaries of rights and persons. At the moment when Oedipus realized his awful crime, he issued a self-judgment on his act. This event not only triggers misfortune, but it also destroys the legal system of the city. If the kind would be subject to the law of the city, he would be exonerated, simply because he was not familiar with his mother and father. Without knowing what he was doing, Oedipus would immediately obtain the forgiveness of the tribunal. Rather, Oedipus takes the justice in his hands, destroying the legal system of Tebas.
Further, Hazel Blackmore examines the original fears of the founding parents that the democratic order might be collapsed by the dictatorship of the aristocracies. In that way, they created balance and counterbalanced forces inside the democratic system to regulate the individual will. The bill of right is one of them but it is not limited to it. The division of powers balked the governability in some contexts, but it was interpreted as a moral obstacle to the power-will; as the previous argument given, the system was designed to introduce inefficiency to strength institutions. Although Blackmore is not recognizing that, democracy, as it has been stipulated by the English speaking countries, leads to instrumental speculation and negotiation. This way, all institutions are subject to corporate business holdings which monopolize the loyalties of republicans and democrats. The psychology of the Americans valorises the ability to negotiate with others. In the next sections, we will discuss to what extent this creates the exemptionalism that brings panic and fear.
Founding Colonization and Explorations
Unlike Spain, England colonized the Americas using trade and negotiation. The first explorers entered into conflict with the Aborigines, once some treatises and covenants were not honoured. If Spain deployed its armies to extract local resources and precious metals to the metropolis, the United Kingdom appealed to the figure of labour as mechanism to expropriate the lands. For British philosophers such as Hobbes and Locke, Spain did the incorrect thing to subjugate Aborigines because they violated the respect for other autonomies. Rather, England not only improved the conditions of labour in the land, but it also educated the aboriginals to free themselves from oppression and injustice. Anglo-culture made from work, its maximum expression of civilization, which merits the right of intervention. Any ethical person can get involved in any unworked land if his/her goals are aimed at improving the economic conditions of subsistence. Under this premise, the US legalized not only the white-led domination at home, but also the expansion of its moral values beyond the limits of the country. After all, peace-keeping needed from strong preparedness to war (Slotkin, 1993) . From that moment onwards, the labour of land and work were two key factors that paved the ways for American imperialism, as. Prof. Anthony Pagden (1997) adds. P. Wald (1993) , acknowledges that the parcelling of the land favoured the interests of the white-lords, excluding a lot of minorities. Although, at its inception, the Aborigines represented a great obstacle for the commercial expansion of the US, they were legally included in the union. However, the white-elite reserved a card for the last time. The lands were declared inalienable by the senate and courts. It conferred to aboriginal groups not only some rights but it also isolated them in closed circles, preventing their expansion. Aboriginals were unable to trade off their properties as well as alienated to buy lands beyond the reserve. The Anglo-state upended the classical logics of domination, promoting as well being, what in the bottom was a trap.
The kingdoms of Spain and England colonized America following different archetypes, generating thus a gap between two worlds that are at odds. This is exactly the point that the new book of Professor Nicole Guidotti-Hernández (Unspeakable Violence) explores. The main thesis in this valuable research is that violence corresponds to stereotyped forms and practices enrooted in the language that confers to lay-people a coherent framework to enable a selective memory. This valuable book exhibits six terms to label persons and their respective ethnicities. Chicano was coined to denote the Mexican-American who keep politically active struggling for improving their existent rights of Latin American migrants. Indian, rather, refers to the natives (Aborigines) of North America. Indigenous and Indigena are employed in different contexts. The former signals all Mexican Indians, while the latter connotes an ancient root to the first people of the Americas. Terms such as Latino/a arose in the twentieth century to present people of Latin America. Lastly, Mestiza/o applies to a mixed ethnicity of Spanish, Indian or African.
Given this backdrop, Guidotti-Hernández explains that the racial violence exerted against the Mexican bodies, which is based on stereotyped discourses, works as an instrument of indoctrination leading to status quo. In 1885, a Mexican women (Juanita) is lynched in Downietown, California. This tragedy, like many others brilliantly examined by the author, should be taken as the epicenter of a much broader discussion about how violence and nationalism converge. Guidotti Hernandez convincingly argues that those tourist-magazines which offer Downietown-tour not only are superfluous as to the reasons behind this awful crime, but legitimize gender-related violence. In this vein, tourism and death may be commoditized to be sold in spectacular stories that visitors consume. Represented as a trivialization of reality, this unspeakable violence is determined by an earlier racial hierarchy. In this respect, she acknowledges that "racial positioning, gender and class alliances were fragile and shifted according to need and economic conditions" (p.3). Throughout borderlands, these types of violence appeal to an idealized foundation of the "national being" which perpetuates racial asymmetries. It is difficult to reduce a project of the calibre of Unspeakable Violence in a review limited to a few words, its 375 pages and five chapters give us an all-encompassing way to understand multiculturalism and its guises. Quite aside from this, three main arguments may be discussed in the following lines.
• National states are formed through the process of differentiation and economic re-organization of the territory. Far from being a site of frank dialogue, stability and understanding, the US-Mexico border shows a legacy of territorial disputes and conflict. At the same time, nation-states employ racism and sexism to control their citizens, who under some circumstances may defy the economic conditions that sustain class hierarchy, a much broader selective memory narrates some events over-exaggerating certain aspects of politics but silencing others. Following this argument, it is important not to lose the sight that borders are spaces of multiple identities that need violence to exist; in so doing, multiracial communities enact violence to each other to perpetuate their own cultural values and amnesia. This book not only presents an innovative thesis respecting to the role played by selected-memory in silencing violence, but it also contrasts sharply to the old belief that portrays Anglos and Chicano under the lens of master/slave game.
• In itself, race is a concept, constructed and negotiated by the elite.
Racial mixture doe not necessarily mean an emancipation of ethnicities. This belief runs the risk to present the Mestizo or Chicano as natural things, when really they are legacies of a colonial order. In view of this, any movement of resistance is remapped and reconfigured according to new more acceptable values enrooted in the culture of the masters. For example, one could experience certain nostalgia for the Aborigines who had lost their lands, but what the aboriginal evokes is still politically determined concept of white-power. The centre of hegemony, like ideology, works through the control of what an authentic Indian, Chicano or Mestizo means. To some extent, scholars and intellectuals have widely contributed to achieve these types of labels.
• Last but not least, when one uses the word, "mestizo" two contrasting economic structures collide, colonial order vs. nationstate. Mexico idyllically recognizes its influence from aboriginal legacy, but the fact is that today many Aborigines are struggling against their state so that their rights are respected. Although the Anglo/Mexican binary has raised the attention of politicians, activists, and journalists over the last years, there is other particularly troubling relationship unresolved between the Indians and Mexican State that is ignored. The Aztec (lo indio) past is being selected to denote greatness, power and intervention, even by side of the state over other indigenous groups. Calling to the imperial heritage of the Aztec to illuminate contemporary Mexico, not only Government reserves the monopoly of force against Uncle Sam but also against other ethnicities within its boundaries.
After further review, we found this book a fertile source to explain how social imaginaries are often manipulated to introduce policies or reforms that otherwise would be refused; a point which remains unstudied by specialized literature. It is also worth noting that this exhibits a solid attempt providing readers with a conceptual framework to understand the connection between selective memory, violence and nationalism in post-modern times. Criticism should recognize this research as one of the best books in cultural studies on indigenous people.
Jesus Velazco Marquez (2008) suggests that the tension between North and South inside the country is based on the British colonization. When the British Empire arrived to North America, they founded two colonies, Virginia and Massachusetts. The former was signalled to the aristocratic top-down status quo, while the latter developed a more egalitarian view of power. The sanctioned constitution was written in a way that valorises the appropriation of new sites and lands. From the independence onwards, the US has faced serious conflicts with their neighbours, first and foremost with Mexico. Two types of cosmologies that characterized diverse styles of life coexisted peacefully during the time when the US celebrated the war with other states, but emerged again when the conflict ends. This explains why the US has grown in the dichotomy to stimulate the internal rivalries between North and South, or Whites vs. Blacks, at the time they needed from expansion.
Amy Kaplan (1993) explores the American expansionism based on strict opposition to the other silenced motherland, Africa. Americans are not necessarily descent of England, they kept strong liaison with African values. What would be more than important to debate is why these values were historically silenced. The black legacy has fallen into oblivion, as a subordinated inferior race. The English novel, as a literary genre, proposed the idealist quest for new undiscovered spaces, to break the hegemony exerted by the centres on its peripheries. The configuration of a unique sense of existence, given by the superiority of the Anglo-Saxon archetype (Chase, 1957) , was connecting to the imperial discourse. Precisely, why in our own prejudices, we think Empires as allencompassing organisms; it is our incapacity to see the problem as really is. Empires successfully amalgamate other tribes, folks, cultures and nations appealing to a broader universal archetype, whereby all want to belong. Inside, anyway, a great cleavage persists.
As we have already discussed, religion and the Anglo protestant matrix were important at time of defining the values of the US (Greven, 1998) . Not only the sense of closed future, but also the virtue by the labour played a crucial role in the configuration of the national being. We have seen as well how the uniqueness proper to America shed lights on the way human rights are practiced, the limitations to honour the same institutions they created, and of course, the great contradiction that terrorisms represent for American democracy. Now it is the turn to the principle of excemptionalism. Next, we will explore the roots of capitalism through the view that the Anglo Knight has of itself, and of the surrounding environment. Our thesis is that the sense of exception that characterizes the tenets of American exceptionalism leads involuntarily people to terror.
As Michael Ignatieff (2001 Ignatieff ( , 2005 put it, one of the great problems when explaining the principle of Human rights is the theory of selfdetermination and freedom. The United States propones this dilemma at time of being questioned by international institutions by its own interventions in war zones, but one might speculate that this value is historically enrooted in its culture. Americans reject any type of dictate when it violates their right to self representation and autonomy. They think that, political issues inside the country should be legislated by the Americans. No other institutions may interfere or intercede with respect to questions of terrorism or other social problems. This reminds, Ignatieff adds, how important democracy is for the Americans. However, not all specialists agree to confirm that democracy, as Anglos has formulated it, is the best form of government. Robert Castel explains that industrial revolution has liberated the social bond created by classical kinship. These bonds were not only freed, but also rationalized towards mass consumption. The workforce was forged to believe its own liberty as a conquest of worker unions, when indeed they are hostages of their representants and of the state. With the adoption of democracy, the industrial force introduced new ideological paradigms to reconfigure the attachment of personhood to his/her kinship, land and home. Without this radical change, the concept of liberty as it is formulated by the founding fathers of US would be impossible. The United States, to cut a long story short, is a son of the industrial revolution of Manchester. England replicated in US the necessary ideological values to forge a new more decentralized but not for that less successful empire.
Castoriadis, in this vein, alerts that the real democracy ended after the Peloponnesus war. Many Greek values were tergiversated by capitalism and by England. Anyone who explores the books of C. Castoriadis will surely find a striking and provocative scholar; combining Marxism with an autopoietic view of society specific to psychoanalysis, his texts are examples of a critical approach. What Compounds Greece originally known in French as Ce qui fait la Grèce contains a diversity of insight studies as to how Ancient Greece deemed the democracy, politics, poetry, arts, philosophy or the perception of otherness. Of course, the perspective Castoriadis follows in his work is incommensurable and this review represents only a primary glance at such topics.
With an interesting preface of Vidal-Naquet who introduces readers to the World of Castoriadis, it is highly important to mention that our tradition is based on the convergence of two waves; on the one hand, Greek tradition emphasizes the search of truth in a world which has not been exclusively created for being administered by men. On the other hand, Judaism illustrates how the ambiguity and uncertainness work in day-to-day life. However, the ancient wisdom has nothing to do with the modern one. This was the main thesis of the seminar held during 1982 and 1983 where Castoriadis argued that Judaism and Greece corresponds to two divergent archetypes that shaped the modern ethos of capitalism. It follows that he is convinced that the Greek tradition was born from a disruption with the advent of Homeric Chronicles. From that day onwards, the social imaginary experienced a radical shift concerning the essence of things and their depiction. The process of acculturation received from Greece some values and surely discarded others. This type of selectivity remind us how Judaism leaves the Astronomy and Mathematics of their neighbor Babylonia and Syria while Romans are strongly interested in learning arts, philosophy and rights but no one is concerned with Greek Geometry. The question as to why civilizations filter some values in the detriment of others is unresolved in the development of Castoriadis. Rather, his thesis is that the spirit of Greece was founded on the significance of democracy and legislation. The honor for the law represents the essence of humanity. In The Odyssey, whenever Homer visits the land of the Cyclopes, he describes their habits and customs as monsters or appalling (with a large eye in the middle of the head) without laws, or assemblies where issues can be debated by all the members of the community. Rules are often for Greek World the aspect which determines the boundaries between humanity and inhumanity. Monstrosity is often associated to an Other who does not share the same heritage with respect to politic organizations. Greece undoubtedly considered with a certain admiration some barbarians who did not speak Greek but this was not a criterion of exclusion or fear; the term barbarian (barbaroi) was not necessarily pejorative. Of course, this was the case of Persia or Egypt. Both above-mentioned countries had laws and a large tradition in legislation that perhaps captivated the Greeks. In the seminar of first day of December in 1982, Castoriadis argues that one of the respects that characterized tragedy is the presence of certainty in the fate of involved hero. Unlike the drama wherein the suspense opens the doors of destiny taking in consideration that the hero can avoid his own death following the principle of contingency, tragedy is circumscribed to a closed end that involved the hero ignores but which is known by the rest of audience or readers. Irrespective of the decisionmaking process, fate has been determined in the tragedy; things did not happen otherwise. In a sharp contrast with Christianity, which puts emphasis on the role played by god in predestination for humans, Greek mythology does understand that Gods are unable to change the destiny of humanity as well as their own. Destiny transcends the will of God and of human beings.
Here again, to put it otherwise, the lack contingency in tragedies is the reason why Aquiles or Oedipus cannot escape their "moira" (a term linked to fortune, as we have already seen). For the Ancient Greek, the concept of moira means the immanency of death for all beings. Even so, the gods (in their immortality) were not beyond the action of moira (fate). Destiny encompasses everything in the Homerical tradition, but mysteriously not the law. One of the characteristics that separate Greece from the rest of the ancient mythical structures is the lack of revelation and prophecies about the future. Since Greek mythology does not refer to a world created for humans, it is understood that the body of laws is the only instrument capable to give order in the field of politics. Even if predestination and divination were two wide-spread customs enabling solicitants to do business or face certain threats, nobody in Greece might have consulted these techniques to promulgate the laws. From this perspective, Castoriadis dwells on in those points that outline the main heritage of Ancient Greece. Among the contributions of this civilization we find the agonal competition for glory and fame, the quest for trust, the tension between essence and presence (doxa and nomos) and finally a determination for democracy. Here a point that merits a certain degree of consideration makes surface: what is the relation between fate and competition?
Criticism of social imaginary is intertwined with indetermination of what never existed. Greek philosophy awakens as a counter-act to the explanation of what we call the no-being (nothing). The abysm of what does not exist gains considerable force and acceptance for philosophers due to two reasons. The world created without a specific goal does not warranty human beings the protection they need. For this reason it represents a hostile and awful place to be. The only way to face the threats coming from the environment is the institution of a covenant between the members of the community. Following this argument, politics depends on the liability of people as regards the public sphere.
Social institutions facilitate the autonomy of citizenship from the affairs they are confronted with on a daily basis. An assembly constitutes the body where persons can debate and legislate their problems, the things which jeopardize their own life style or their institutions (dangers). Castoriadis is one of scholars who note that magistrates in Ancient Greece were randomly chosen. The transference of power to representatives or politicians was not by the institution of popular vote. For that reason, Castoriadis realizes that democracies do not provide certainty about efficiency and efficacy in politics fields. Underpinned in the belief that democracy can assure a well-being for all members of assembly appears to be false; otherwise, this is a modern idea, which emerged after the distortion of Plato and stoicism about the Republic. Unlike Judaism, which promises a better life in heaven, in Greek mythology there is nothing after death that encourages an improvement for the bad conditions this world offers. Even if Castoriadis is not able to specify why this rupture occurs only in Greece, he provides a fine excuse about how philosophy and religion changed the politic field to the extent of shaping democracy and tragedy. What is innate to Greece is nothing else than the lack of warranty of something better before the representation of no-sense. Religion, for them, put efforts in laws and demos to achieve the necessary steps to transform the environment in a safer site. From this perspective, Gods are entities who help, guide, prescript or injure humans but do not determine how they can behave. With this background in mind, it is not surprising to see in this belief the prerequisite that cut the boundaries of nature and humanity. Whether humans live in a world that should be conquered by reason and power for survival, the question is (as Castoriadis admits): what can a person do in a world that has not been done for answering his or her doubts?. Ranging from Homer to Anaximander the answer was aimed at outlining the pivotal role played by the kleos and kydos -fame and glory-as values aimed at encouraging the competence in all perspective of daily life. The excellence is enrooted in the necessity of agonistic fight. People (from poets to philosophers) struggle discursively to impose a truth, a speech, a point of view over others. Democracy is the sign of excellence, and the superiority of elected people. The tenets of civilizations depend on this principle. The attachment of citizens, in Ancient Greece to the king or the law has nothing to do with elections. The senate reserved the right to call an assembly to vote if necessary, the authority of the kind was never questioned. Democracy, as we live it today, is a modern invention, elaborated by Anglo-World where liberty and oppression coexist.
Martin Lipset states the idea that US administrations developed a strange view on the fight against good and evil, which situated to an expiatory act of liberation. The bonds were liberated by the adoption of free trade and democracy, but constrained only to some alternatives. They were created and re-directed by the inception of psychological needs-lacks. Starting on the dilemma that capitalism reaches the development of human beings, Americans believe in their ethic of work, which leads them to declare their hostility to the world, to live up-hills in a false ideology of excemptionalism and uniqueness (Davis, 2003; Fitzgerald, 1986; Schlereth, 1990; Howie, 2012; Bacevich, 2008; Bender, 2006; Ignatieff, 2005; Noble, 2002; Voss, 1993; Kammen, 1993; Koh, 2003; Resnik, 2006; Korstanje, 2013a) . Unlike life in Greece, where man should fight to survive, this viewpoint forged in Anglo-culture, paves the ways for the terror-stricken climate.
Fear in the United States
As discussed above, the religious beliefs and norms are conducive to fix the ideological discourse of salvation (Thompson, 1990) . Although the US seems to be enrooted in an unabated feeling of uncertainty and fear, which comes form its sense of predestination, it is important to explore the social conditions for this situation. Psychological fear is sometimes an instrument of indoctrination aimed at legitimating the interests of the elites. At the time, worker union claims are diminished, lay people accept policies that otherwise would be rejected (Glassner, 1999; Furedi 1997; Schrecker, 1998; Robin, 2009; Scruton, 1986; Skoll, 2007; 2009; Stearns, 2006) . After World War II, the economic support known as the Marshall Plan were not only aimed at helping European states to fight against communism, but also deterred the Marxist theories in the mind of syndicalism. The red-scare dilutes many of the claims of worker unions against capital owners, their banks and politicians (Freeland, 1985) . Whenever a group was marked as a threat, Americans learned not to ask for further explanations. This exposes Americans directly to vulnerability because they are governed by the fears generated by their state (Stearns, 2006) . Given this backdrop, Strauss and Howe argue that the culture of politics in the US from 1960s onwards, has been based on two contrasting aspects, the over to the infra protection of children and offspring-child rearing. By means of fear, this country keeps not only its confidence, but also its sentiment of uniqueness. Fear avoids the possibility of fragmentation of the group. This thesis has been reassumed by Korstanje (2012) by the name of heroic personality. Anyone pushed to think in a tragedy wants to feel unique and special to some extent. This generates a double cost, because the self is subject to a narcissism that needs fear to exist. On any tragic stage, the hero assumes his/her unfortunate fate to mediate forever between Gods and the humans. Heroes do not have an easy life, their trajectory is marked by a long way of shadows, suffering and disgrace. The manifest destiny which appeals to the virtue of hero, remarking its uniqueness with respect to other mortals, needs a serious purge, a rebirth where the bad nature of the body expiates in the grace of Gods. Suffering in the tragedy pretends to emulate the resistance and defiance of humans before the arbitrariness of Gods. Similarly to this view, by means of expiation, the US becomes the protector of the world. But, while the manifest destiny opened the roads for certain questions, it closed for others. Heroes are not only touched by the Gods, they all keep a gift, but they are condemned by that.
Francisco Bauza (2007) makes a good comparative study where he stipulates some of the characteristics of mythological heroes, which represent the idea of transgression. Heroes defy the ethic fields of times to become the protagonists of their own fate. The archetype of the hero, as formulated by Dumezil (1990 ), Bauza (2007 ), Kierkegaard, (2003 consists in the following reasons:
1-Heroes have a divine or royal origin. 2-Secrecy plays a pivotal role in their life. 3-They are condemned to suffer an immense punishment for their sins. 4-They descend to hell to fight against the forces of the evil. 5-Suffering confers the necessary legitimacy to be the protector for all civilizations. 6-Heroes are subject to the process of apotheosis, which means heroes rise to the heavens in body and soul.
The feats of heroes are transmitted from generation to generation by the legend. The destiny of the hero gives too much importance to fatality to transcend the boundaries of time. As the previously explained, the postmodern times are inherently based on a sense of tragic heroism. This discourse makes lay people believe they partake of something special. As a catalyst instrument that digests psychological frustration, heroism as it has been emulated by American culture leads people to make wonderful things, to go forward to invent new devices, but knowing first that their destiny is subject to death. The postmodern self is determined by the legal rational logic, by which all wills are homogenized into a daily routine. The needs of differentiation are based on an opposite dynamic, the will of being special which feeds up a covered sentiment of narcissism.
Conclusion
The archetype of the hero is valorised by postmodern societies because it provides a sentiment of superiority that nourishes the discourse of the nation-state. The fictionalization of tragedy, as it is fabricated by the media, gives to the Anglo-culture a pretext to be considered the elected people. Americans enter this way into a double blind logic. On the one hand, as debated in earlier sections, they need to control the future to know if they are part of the good boys, but on the other, it brings a broader sentiment of fear. If anonymity confers to the self the security of a peaceful life, as the dilemma of Achilles reminds us, heroism announces the prelude of fatality. To summarize, here one question begs, why Oedipus takes the justice in his hands as an ordinary person? Why does the King disobey to the laws of the city? An answer if necessary, according to what we have discussed, would be because he was not an ordinary man. The divine manifestation of his destiny -as the metaphor of the Skywalker -links the individual will to God's desire. The sentiment of exception of the Americans follows the same logic. It preserves the privilege to be the top of civilization, expanding their values to the world in order to protect humankind. They assume, in this process, their values are also universal, and should be widely accepted by other nations. In doing so, Americans open the doors for misfortune since they place the self to the closed-determination of divinity. Emulating the logic of immolation, their will to make the best for everyone will produce a great suffering for themselves. Americans will die to live forever. This is exactly the sentiment that creates a greater panic in the society.
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